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OMankind!  

We have created you from a male and a 

female,  

And made you into nations and tribes,  

That you may know one another 
Quran 49:13 
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Preface 

In the name of Allah, Most Merciful, Most 

Beneficent, and with His blessings and salutations on 

His Beloved Prophet, Sayyidina Muhammad (Peace 

be upon him). 

 

Someone said that prefaces to books fall in one of 

two categories. The author either expresses his 

strength, hope and vision or it reflects on his 

limitations. The first kind of preface usually appears 

at the start of the book, and is somewhat longer, and 

the second type usually appears at the back of the 

book, and is usually shorter. While this is not my 

own experience of books, this comment does serve to 

illustrate the point in the story of the village religious 

leader who had difficulties with his community. He 

decided to invite a renowned scholar, for whom he 

had a deep respect, to come and deliver a lecture at 

the local congregational hall. The scholar proudly 

ascended the pulpit and continued to talk for an 

hour. When he completed his talk, half the 

congregation had left, and the other half had fallen 

asleep. He descended humbly, went over to the 

priest and asked him, "What did I do wrong my son?” 
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To which the priest answered, "Sir, if you ascended the 

pulpit in the way you descended, you might have 

descended in the way you ascended". 

 

The subject of the meaning and value of the human 

being is critically important and I am honored that 

the author of this book Muhammad Allie Khalfe has 

once again asked me to write a short preface. This is 

of-course usually the job of the author of a book. He 

is naturally much more qualified to recount the 

problems and difficulties he faced while compiling 

the work. He knows his intention in writing the book 

and the vision he hopes to present to the reading 

public. The doctrines presented here however are 

not the reflections of a scientist nor the theories of a 

philosopher. The book ventures into an exposition of 

the deeply held beliefs and values of Muslims across 

the world and across fourteen hundred years. Beliefs 

and values often skewed and misrepresented in the 

media. The author is to be commended for the 

simple and unapologetic manner in which he throws 

valuable light on a number of those issues.   

  

If someone were to ask me, what is man? What is the 

real nature of the human being? Is he the one 

dimensional being, often portrayed in some of the 

widely accepted contemporary scientific and 

philosophic theories?  
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Some of these interpretations reduce him to a being 

compelled to behave as he does by either economic 

or psychological factors. So, they argue, the correct 

approach to understanding human culture is to 

excavate its hidden economic and psychological 

motivations.  

 

While this might be true at a certain level and to a 

certain extent, from a traditional perspective it 

certainly does not tell the whole story of who and 

what the human being is. The canvas, against which 

the human being is seen, is a much wider one in 

traditional Islam.  

 

From my own experience with the teachings handed 

down to our generation by a continuous chain of 

learned scholars and saintly individuals, it is evident 

that the nature and status of human beings is a 

central question to that tradition. All the major 

branches of Muslim learning, fiqh (law), ‘ilm kalam 

(theology) or tasawwuf (the spiritual path), deals with 

it in some way. What is the reality of man beyond 

the appearances? What is his status and his defining 

rights in relation to the rest of creation? What 

constitutes correct behavior towards him, are some 

of the questions asked and answered by the spiritual 

leaders and scholars of this community. The crucial 

point to remember is that this enquiry was and is 
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inspired by the basic sources of this tradition, the 

Quran and the sayings attributed to the Blessed 

Prophet (On whom be the peace and blessings of 

Allah).  

 

Contrary to what sections of the Muslim "reformist" 

tendencies are arguing, these questions and the 

solutions offered by countless traditional scholars 

and metaphysicians of the sacred, are located at the 

heart of Muslim Culture. Some of the riveting 

material quoted by the author, all well-known in 

learned circles, compels one to think beyond the 

blinkers of a reductionist world-view.  

 

For instance the teaching in the Quran that Allah 

taught the Prophet Adam all the "names" beyond the 

knowledge of the Angels, or that He ordered the 

Angels to prostrate before him. Both these teachings, 

that the father of both men and women was a 

recipient and possessor of spiritual knowledge that 

exceeds the angelic level and that man is in a certain 

sense the Qiblah of the angels, provides sufficient 

scriptural evidence of not only his superiority over 

angels, but also points to the profound spiritual 

reality and origin of the human being. He is not to be 

taken lightly. It is not surprising that our attitude 

towards the believer determines the quality of our 

belief (Iman), as the Prophet (May the peace and 
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blessings of Allah be upon him) said, " None of you 

have proper belief until he loves for his brother what he 

loves for himself" and the Prophet ( May the peace and 

blessings of Allah be upon him) was once asked, 

"Who is more sacred in the sight of Allah, the Ka'bah or 

the believer?”, to which the Prophet answered, "The 

believer is more sacred". While these texts mentions the 

believer, it is a common mistake even amongst 

Muslims to think that reverent and respectful 

behavior is confined to Muslims, the Prophet (May 

the peace and blessings of Allah be on him) said, 

"Creation is my family and the best of you is the one most 

beneficial to my family".  
 

The reader will find in this book, a useful 

compilation of sayings and quotations dealing with 

all these major themes. Muhammad Allie also 

touches on some critical issues like freedom of belief 

and the punishment for apostasy, the question of 

jihad and forcing others to become Muslim.  

 

It is crucial for both the older and younger 

generations of contemporary Muslims to get a firm 

grasp of the traditional understandings and rulings 

on these issues. This book is a good starter for any 

enquirer into this exciting and yet disturbingly 

misconstrued side of Muslim Culture.   

 

Shaykh Ahmad Hendricks 
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Introduction 

Firstly, I begin by praising Allah as best I can, 

though my praise is insufficient in relation to His 

true glory. He is the First, the Last, The One, The 

Unique, The Independent; He is the Self-Subsistent 

and resides not in Direction. He Has Will, Power, 

Sight, Hearing, Life, Speech which is Eternal and 

Knowledge of everything.  

Secondly, I invoke His blessings on all the 

prophets and especially on the beloved of Allah, 

His final messenger and greatest prophet, 

Muhammad (peace be upon him). Thirdly, I pray 

that Allah guides me in writing this work and 

grants me, as well as the reader, blessings and 

rewards for the efforts in seeking sacred 

knowledge. There are few prophets who have such 

an accessible history as that of Muhammad (peace 

be upon him). This is part of a blessing from 

Almighty Allah. We can turn to the life of 

Muhammad (peace be upon him) as if it happened 

yesterday and find solutions to any problem or 

challenge that may come our way. Our actions and 

mindsets should therefore be firmly rooted within 
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the Sunnah of Muhammad (Peace be upon him), 

which will result in divine guidance. Know that 

divine guidance is a mercy without ending. 

 

The root and essence of Islam is that of peace and 

tolerance. This was how this divine light was 

received, practiced and spread, resulting in human 

beings from across the globe flocking to this 

eternal light. Embracing the history of Islam is 

vital to one’s understanding of the spirit and the 

essence of the message.  

 

If one rejects this history, one effectively rejects a 

thousand years of scholarship. This could lead one 

to become confused and delusional.  
 

The inherent danger is that many people could 

start following your views, which may be based on 

your personal wants and desires. As one who 

potentially rejects a thousand years of leadership, 

humility, honor, mercy and submissiveness to the 

will of Allah, you may then form views, ‘in the 

name of Islam’ that could result in leading people 

astray with opinions and views that  could result 

in chaos.  
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The Prophet (May Allah bless him and give him 

peace) said, 

 قبض  اللل  اتزااا  قتزااه ن  الت س للن  قبض  اللل  إن الّله ال
ببض  الللم ء، حىت إذا مل قرتك ا مل  اختذ الت س رؤلس  جه ال 

 فسئلوا فأفزوا بغري ال  فضلوا لأضلوا. 

‘Truly, Allah does not remove Sacred Knowledge by 

taking it out of  (the hearts) of his scholars, but rather 

by taking back the souls of scholars, until, when He has 

not left a single scholar, the people take the ignorant as 

leaders, who are asked for and who give Islamic legal 

opinion without knowledge, misguided and 

misguiding’.  

The merits and benefits of seeking knowledge is 

infinite and I have therefore opened this work with 

a chapter dealing with the benefits and rewards for 

seeking knowledge with sincerity.  

 

The dangers of interpreting the Quran and Sunnah 

of Muhammad (Peace be upon him) without a firm 

or solid base far outweigh its potential benefits. 

There are too many examples and sayings from the 

lips of our beloved Prophet Muhammad (Peace be 

upon him) to his companions and those who 

followed them that emphasise this very point.  

It is without doubt, dangerous to publically 

pronounce and advise people on the laws of Allah 
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without first verifying over and over and then over 

again, what the scholars in the past have said.  

 

To prove this we quote the following incident 

found in the Sunan Daraqutni: 

ُه  َا ْ  َج ِبٍر َق َل َخَرْجَت  ِِف َسَفٍر َفَأَص َب َرُجاًل ِنتَّ  َحَجٌر َفَشجَّ
 ِِف َرْأِسه

It is reported from Jabir (May Allah be well 

pleased with Him), We were on a journey and one 

of us got injured by knocking his head on a rock. 

 

ِ  َأْصَح بَُه َهْل َتَُِدلَن ِِل ُرْخَصًة ِِف الز ََّيم   َسَألَ ُُثَّ اْحزَ َلَ  فَ   

Our injured companion had a wet dream the night 

before (remember that one has to wash the entire body 

with water before one prays, if one has had sexual 

intercourse or a wet dream). Later he asked his 

companions if he could use the rukhsa (concession) 

given by the All Merciful Allah, that allows one to 

take tayammum (a spiritual cleansing of the body 

by rubbing dust onto the face and arms) instead of 

water. The injured man wanted to use dust 

because he feared that the water might cause his 

injury to get worse. 
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 َق ُلوا َن  َنَُِد َلَك ُرْخَصًة َلأَْتَت تَ ْبِدُر َاَلى اْلَم ءِ 
His companions replied that he must use water 

and not dust as water was freely available. 

 َف ْغَزَسَل َفَم َت فَ َلمَّ  َقِدْنَت  َاَلى َرُسوِل اللَِّه ُأْخِِبَ ِبَذِلَك فَ َب لَ 
He then used water as they instructed which had 

severely aggravated his injury and he died.  

 

They reported this to Muhammad (Peace be upon 

him) and the Prophet responded in a way he rarely 

did, 
 

زَ َلُهُ  اللَُّه َأاَل َسَأُلوا ِإْذ ملَْ قَ ْلَلُموا َفِإّنََّ   ِشَف ُء اْلِلى    قَ زَ ُلوُه قَ 
َؤالُ   الس 

He said, 'they killed him, Allah will kill them or May 

Allah do likewise to them. Do you not know that the 

cure for extreme ignorance is to ask before you give a 

ruling’? 

 

He could have performed tayammum (dry ablution) and 

it would have sufficed. 

 

This is an example of those who sincerely wanted 

to help but were ignorant and caused more 

damage than good.  
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They chose to follow their own views instead of 

first verifying and following the ease of revelation 

Muhammad (Peace be upon him) received and was 

commanded to spread from his Lord, Allah. 

The word used here is (  اْلِلى), which refers to 

extreme ignorance, which the Prophet of Allah 

rarely used.    
 

Hawa, (personal desires and whims) is often 

followed and regarding this the Quran says, ‘Al-

fitnatu Ashadu min al-Qatl’ meaning, spreading 

Fitna (causing and spreading mischief, spreading 

of unauthentic knowledge or the likes, which leads 

to the misleading of people), is more dangerous 

than killing one person. 

 

Allah says, 

  َلاَل تُ ْفِسُدلْا ِِف االٌّْرِض بَ ْلَد ِإْصَل ِحَه 

And do not do mischief on the earth, after it has been set 

in order 5:56 

 

It is important that we study our rich history and 

learn from it, so that we can draw parallels with 

our present understanding of Islam as compared 

to what was understood before.  
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Before we declare things lawful (halal) or 

forbidden (haram), we need to find a teacher 

qualified and experienced enough in the shari’a 

(sacred law). One who has made himself familiar 

with the scholars of the past and one who has 

consulted their works. If this is not done, then it is 

certain that what will be followed will be less 

authentic or weaker than what the expert has to 

offer. 

 

Anas ibn Malik (May Allah be well pleased with 

him) narrated, ‘Rabiah was once seen weeping 

bitterly. When he was asked whether a calamity 

had befallen him, he replied, 'No, but people are 

seeking fatawa from persons who possess no 

knowledge’. 

 

I have only used excerpts from the authentic 

traditional works in compiling this book. As for 

the traditional method and way of seeking 

knowledge, it was Imam Nawawi who said, ‘The 

student should make sure that most of his learning is 

from living teachers and books are secondary’. (Note: 

this is in no way a discouragement from the 

reading of books.  
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The Imam means that the author of the book will 

have the inner meanings of every letter he has 

inked and the reader of a book without a link to 

the author will have speculation and only himself 

as a guide).  
 

Imam Nawawi further says, ‘Books should not be the 

primary source of knowledge for many reasons. When 

you read a book (of religion), you can never be sure that 

you have properly understood the intent of the author. 

When you interact with a teacher who has a link to the 

author, then through his explanations and clarifications 

the dangers of spreading unauthentic knowledge is 

minimised. A problem with reading and not interacting 

with the people of sacred knowledge is that you will 

miss out on the etiquette and manner of teaching and 

the handing over of the knowledge with humility and 

modesty’. Scholars have said that whoever takes a 

book as his Shaykh will be misguided more than he 

is guided.  Imam Shafi’i said, ‘whoever learns from 

books only will lose an understanding of the rulings’. 
 

The vast majority of the works I have studied has 

been at the feet of Shaykh Seraj and Shaykh 

Ahmad Hendricks of the Azawia in Cape Town, 

South Africa.  
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Their knowledge can be traced back to their uncles 

including the great Shaykh Mahdi Hendricks, who 

studied under his father, Shaykh Muhammad Salih 

Hendricks (May Allah grant light upon their 

souls). Shaykh Muhammad Salih traces his Silsila 

(chain link) directly to Imam Ghazali from his 

Shaykh, Sayyid Bakri Shata al-Makki who studied 

under Sayyid Ahmad bin Zayn Dahlan. Shaykh 

Muhammad Salih also studied under the great 

Shaykh ‘Umar Ba Junaid who studied under 

Sayyid Husayn al-Habshi.  
 

Shaykh Seraj and Shaykh Ahmad Hendricks 

studied and qualified after approximately ten 

years from the Umm al-Qura University in 

Makkah. They also spent many years studying 

under the esteemed Sayyid Muhammad bin ‘Alawi 

al-Maliki al-Hasani who granted them permission 

to teach. Sayyid Muhammad bin ‘Alawi received 

his Ph.D. from Al Azhar University in Cairo at the 

age of twenty-five and was granted permission to 

transmit knowledge from more than two-hundred 

of the greatest scholars of his day. 
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Some of these scholars include, his father and his 

first teacher, al-Sayyid Alawi bin Abbas al-Maliki, 

Shaykh Muhammad Yahya Aman al-Makki, 

Shaykh al-Sayyid Muhammad al-Arabi al-Tabbani, 

Shaykh Hasan Sa‘id al-Yamani, Shaykh Hasan bin 

Muhammad al-Mashshat, Shaykh Muhammad Nur 

Sayf, Shaykh Muhammad Yasin al-Fadani, Al-

Sayyid Muhammad Amin Kutbi, Al-Sayyid Ishaq 

bin Hashim ‘Azuz, Habib Hasan bin Muhammad 

Fad‘aq, Habib Abd-al-Qadir bin ‘Aydarus al-Bar, 

Shaykh Khalil Abd-al-Qadir Taybah, Shaykh Abd-

Allah al-Lahji, Shaykh Hasan al-Sha‘ir, Shaykh al-

Qurra of Madinah, Shaykh Diya-al-Din Ahmad al-

Qadiri, Al-Sayyid Ahmad Yasin al-Khiyari, Shaykh 

Muhammad al-Mustafa al-Alawi al-Shinqiti, 

Shaykh Ibrahim al-Khatani al-Bukhari, Shaykh 

Abd al-Ghafur al-Abbasi al-Naqshbandi, Al-Habib 

Umar bin Ahmad bin Sumayt, Grand Imam of 

Hadramawt Shaykh al-Sayyid Muhammad 

Zabarah, Mufti of Yemen, Shaykh al-Sayyid 

Ibrahim bin Aqeel al-Ba-Alawi, Mufti of Ta‘iz, 

Imam al-Sayyid Ali bin Abd al-Rahman al-Hibshi, 

Al-Habib Alawi ibn Abdullah bin Shihab, Al-

Sayyid Hasan bin Abd-al-Bari al-Ahdal, Shaykh 

Fadhl bin Muhammad Ba-Fadhal, Al-Habib 

Abdullah bin Alawi al-Attas, Al-Habib 

Muhammad bin Salim bin Hafidh, Al-Habib 
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Ahmad Mashhur al-Haddad, Al-Habib Abd al-

Qadir al-Saqqaf, Shaykh Abu al-Yasar ibn Abidin, 

Mufti of Syria, Shaykh al-Sayyid al-Sharif 

Muhammad al-Makki al-Kattani, Mufti of the 

Malikiya Shaykh Muhammad As‘ad al-Abaji, 

Mufti of the Shafi‘is, Shaykh al-Sayyid 

Muhammad Salih al-Farfur, Shaykh Hasan 

Habannakah al-Maydani, Shaykh Abd al-Aziz 

‘Uyun al-Sud al-Himsi, Shaykh Muhammad Sa‘id 

al-Idlabi al-Rifa‘i and many more ‘Ulama from 

Egypt, Morrocco, Pakistan etc. (May Allah 

illuminate their souls with His light). 

 

Some of the classical works, which I have sifted 

through in compiling this book include the Alaqat 

Dauliya of Imam Abu Zahrah; the Mafahim of 

Sayyid Muhammad bin ‘Alawi al-Maliki al-Hasani; 

the Risalah of Imam al-Qushayri; the Ihya of Imam 

Ghazali; the Tafsir of ibn Abbas; the Tafsir of 

Jalaludin Suyuti; the work on Reasons for 

Revelations by al-Wahidi and many more. May 

Allah cast light upon light on the souls of these 

noble hearts who acquired the sacred knowledge 

and were richly rewarded with the true of vision 

of Islam. 
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My intention through this compilation is to open 

up a window so that we can look beyond the walls 

that we all sometimes find ourselves boxed in. This 

window, if opened, will allow a light to penetrate 

through the walls and could perhaps guide us so 

that we can see this Religion (Din), this gift from 

Allah, in all its brightness and glory as it deserves 

to be seen and understood.  May Allah grant us 

insight as insight only comes from Him. 

 

This compilation, ‘The honor and status of the human 

being’, deals with the status, honor and sanctity of 

life in Islam. It deals with our responses in difficult 

times and positions how exactly and where our 

responses should be rooted. It also deals with what 

a principled war really means and how we need to 

be just and play by the rules, even during times of 

war. The human being is a sacred creation of Allah 

and in this book; I have attempted to show just 

that.  

 

While shedding some light on the nature of the 

human being, I have used examples, which have 

certain lessons and morals contained in them. 

Lessons included are that of fiqh (Islamic law), usul 

al-Fiqh (the roots of Islamic Law) and ‘Ulum al-

Quran (different knowledges of the Quran).  
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I do this so that we can all gain as much as 

possible from this work in order to educate 

ourselves and those around us. 

 

Warfare in Islam has always been one of principle. 

Muslims over the centuries only fought when they 

were forced to defend their lives, their properties 

or their beliefs. It is a pity that once where these 

principles were so clearly understood, these days, 

it has been allowed to become obscure and 

unclear. Over time, a word may also lose its true 

value and the root and essence of that particular 

word may be distorted. This is a common 

understanding amongst those of knowledge.  

 

This means that any person, who undertakes a 

leadership position that requires the interpretation 

of the texts from the Quran and the narrations of 

the Prophet of Allah, needs to be fluent and 

familiar with the classical Arabic language. For 

example, let us take the word Jihad which at times 

is completely misunderstood and even distorted. 
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Linguistically, the Arabic word ‘jihad’ means 

struggling or striving and applies to any effort 

exerted by anyone. The classical understanding is, 

Jihad (to move forward or fight in the name of 

Allah), Mujahada (a constant striving), and Mujahid 

(One who strives or fights in the path of Allah). 

This does not apply to one who goes out and kills 

people because he is angry or because wants to 

take revenge, which is the damaging propaganda 

and interpretation of Jihad the mainstream media 

wish to maliciously portray to the world.  

 

Below follows one of the deeper and more 

enlightened meanings of the word ‘Jihad’. It 

denotes a striving, a continuous battle, a fight in 

the name of Allah, in the path of Allah, sincerely 

for Allah alone, against the self, from blameworthy 

qualities such as greed, anger, arrogance, jealousy, 

revenge, disrespecting the creation of Allah, 

desecration of the sacred signs of another people 

and all such low and basal qualities. It is a battle or 

war waged firstly against the self from being a 

menace to society and from hurting the creation of 

Allah. Jihad is moving forward in the name of 

Allah in defence against an oppressed people, be 

they Muslim or non-Muslim.  
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Jihad is a fight against one’s own tongue and body 

from uttering or acting in a manner, which could 

result in the bearer of a sacred message being the 

very cause of that message being distorted. 

As words are so important and form the very 

foundation of the understanding of one’s belief 

and identity, according to the scholars, it is 

compulsory, that one becomes familiar with the 

language and knowledge of the Quran. This 

knowledge  includes, Sabab Nuzul (The reason why 

a verse was revealed), Al-‘Am wal Khas (General 

verses and specific verses), Nasikh wal Mansukh 

(Abrogated verses and those which abrogate), 

Muhkam wal Mutashabihat (the clear and the 

obscure verses), Haqiqi wal Majaz (Literal and 

metaphorical speech in the Quran), Kinaya 

(Allegories), Al-Itnab (Prolixity), Al-Ijaz (Brevity), 

Apparent contradictions in the Quran, Mantuq wa 

Mafhum (clear verses and verses, which are 

understood by reference) and so on. 

 

The Mujtahid Imam of his time, Jalaludin Suyuti, 

documented all of the mentioned sections in his 

work, ‘al-Itqan fi ‘Ulum al-Quran’. The Itqan is a 

work which has been cherished and studied for 

centuries. No Shaykh or scholar (the likes of 

Hafidh ibn Hajr, Imam Ghazali, Imam Nawawi, 
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Moulana Zakariyya Ansari, Imam Shafi’i and the 

vast majority) allowed the Quran to be propagated 

and taught, if this knowledge were not part of the 

understanding of one who wished to interpret the 

Quran. In this work, I have attempted, by the grace 

of Allah, to explain and shed some light on the 

meanings of some of the above-mentioned which 

are compulsory for the interpreter of the Quran to 

understand.  

 

It was Iyas ibn Mu'awiya who once said, ‘The 

metaphor of those who recite the Qur'an without 

knowing its tafsir is that of some people to whom a 

letter comes from their king at night when they have no 

lamp. They are alarmed, not knowing what the letter 

contains. The metaphor of the one who knows the tafsir 

is that of a man who brings them a lamp so that they 

can read what the letter says’. 

I ask Allah to guide me as well as the reader and 

may Allah, our Creator, our Nourisher and our 

Sustainer accept this effort. 

 

My request to you, dear reader, is that you read 

every hadith in this book slowly, ponder over its 

meaning and then ponder again over its deeper 

meanings. Reflect over them as they can touch 

your heart as nothing else can.  
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I am confident that whilst reading this work, you, 

dear seeker of Sacred Knowledge will find 

pleasure and joy in experiencing a little bit of what 

our master Muhammad (Peace be upon him) 

taught all of mankind and what he meant by 

showing mercy, tolerance, respect and honor to all 

of Allah’s creation. 

Muhammad Allie Khalfe 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Honor and Status of the Human Being  
 

 26 

The Status of the  

Human Being 
 

In the Two Sahihs it is recorded that Abu Hurayrah 

said that the Messenger of Allah says,  

 ُكل  َنْوُلوٍد قُوَلُد َاَلى اْلِفْطرَِة 

Every child is born in a natural state of purity 

(fitrah), meaning that no human being is born with 

sin. The proof from the Quran can be found in 

(35:18) where Allah (Most Gracious, Most 

Merciful) says,  
 

اُِر َلازِرٌَة ِلْزَر ُأْخَرىَلالَ تَ   
‘And none shall bear the burden of another’, meaning 

that no human being will carry the sins and wrong 

doing of another person (when he is born, while he 

lives and when he meets with his Lord). 

Men and women are created equal and all share 

the lineage of Prophet Adam (pbuh) and the 

dignity of Allah’s creation. Human beings are 

privileged to be born many degrees higher than 

other creatures.  
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Therefore discrimination due to race, sex, colour, 

lineage, region or language is strongly prohibited 

in Islam in order to avoid the artificial barriers 

between the privileged and needy. Allah’s 

Messenger (peace be upon him) said, ‘People are 

equal like the teeth of a comb’. 

 

We are Allah's creation. Allah created the father of 

all human beings, Prophet Adam (pbuh), the first 

man, with His own two hands, as Allah says:  
 

قِإْبِليُس َن  َنتَ َلَك َأن َتْسُجَد ِلَم  َخَلْبُت ِبَيَدىَّ َأْسَزْنضَ ْرَت َأْم  
 ُكتَت ِنَ  اْلَل ِليَ 

‘O Iblis! What prevented you from prostrating yourself 

to one whom I have created with My two hands? Are 

you haughty? Or are you one of the high (and mighty) 

ones’? 38:75 

 

Says Imam Suyuti in Tafsir Jalalayn: ‘In other 

words, whose creation I (Myself), have undertaken. 

This (in itself) is an honor for Adam, as Allah has 

(Himself) undertaken the (unmediated) creation of all 

creatures. Are you being arrogant, now, in refraining 

from prostrating (an interrogative meant as a rebuke); 

or are you of the exalted, of the proud, and have 

therefore disdained to prostrate yourself, because you 

are one of them’? 
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When Allah speaks of His hand, His eyes or His 

hearing, it is important that one never takes things 

literally, but rather as a means for us to 

comprehend and understand. This is the position 

of the scholars (ulama), namely the Ahli Sunnah and 

Ash’ari by Aqida who have written on it in their 

works on Tauhid.  No human being can claim that 

Allah’s hand is like my hand or your hand or the 

hand of anything for that matter. So when Allah 

mentions his hands, it is to be understood in the 

following way: 

 

‘By hands, it is meant for us as human beings to 

realise that Allah has within his means the power 

to do anything and everything. He has the power 

and is in control and if Allah says that He ‘sat on 

His throne’ then we are to take this as meaning that 

Allah has taken his position of authority and 

kingship over the heavens and the earth.  

We are not to take it literally by interpreting it as 

meaning that Allah has a back like you and I and 

that He (Glorious is He, Free Is He from any and 

every defect) needs to sit like  you and I do.  

In the verse quoted, Allah states that he has 

created the human being with his two hands, 

meaning he created the human being himself and 

by stating ‘My two hands‘, Allah is drawing our 
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attention to how much honor he has attributed to 

the human being by showing our closeness to 

Allah, how near we are to Him, and ’My two 

hands’, is used for emphasis.  

 

Imam al-Razi explaining this ayah says, ‘The great 

King does not perform an action by His own hands 

unless He has His utmost attention directed to that 

action’. 

 

If we take a closer look at various ayah within the 

Quran, we find that Allah says ‘Be’ and something 

is created or Allah commands the Angels to carry 

out his orders, but here, we see that He (Mighty 

and Glorious is He) created us by ‘His own two 

hands’, which denotes special honor and privilege.  

 

To a person of understanding, this should 

undoubtedly remind him that Allah has honored 

the human being and that human beings should 

honor fellow human beings, regardless of their 

differences. 

 

Further on, Allah ordered his purest slaves, the 

angels to prostrate to the man out of respect and to 

show the angels the honor, which He has bestowed 

upon us. 
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